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Welcome

Dear Participants,

we, the organising committee and all members of the Research Training Group, 
warmly welcome you to Frankfurt. Writing these words to you means that we 
have reached the final stage of our preparation process, which took us almost 
one year. 
Our workshop is the outcome of a joint effort by anthropologists and 
archaeologists with the aim to create a forum for discussing issues around 
cleaning and value. Together, we are asking how and why these issues can be 
relevant within our disciplines as well as in other fields of research as represented 
by the various speakers. 
We expect that this workshop will be a fruitful encounter for all of us and are 
looking forward to your presentations and the ensuing discussions. We hope 
that we will all benefit from these exchanges and encounters, professionally 
and intellectually. We wish you a pleasant stay in Frankfurt and at the Goethe 
University. We also want to express our gratitude to the German Research 
Foundation (DFG), which has contributed substantially to funding this event.

Organising committee   Isabel Bredenbröker
     Christina Hanzen
     Felix Kotzur
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Workshop „Cleaning and 
Value“ – The Idea

The term cleaning refers to a 
conglomerate of practices. These are 
rooted in social norms, morals and 
organisational structures. Regarding 
the essential, inclusive multiplicity 
of the term, we may call it a soft 
concept. In this regard, aspects 
of materiality, social organisation, 
creation and conservation of value, 
devaluation as well as destruction 
come into play. Questions of 
evaluation combine with issues 
around the term cleaning. 
Subsequently, we understand 
cleaning in contrast to established 
terms, such as the idea of kinship 
in anthropology, as a term, which 
combines several elements and 
has not been established as a 
method or theoretical keyword in 
a discursive frame. Moreover, it is 
the aim of the workshop to question 
and to make different meanings of 
cleaning productive for positions 
in anthropology, archaeology 
and neighbouring disciplines.

The objective of the workshop is 
to discuss and critically question 
the existing meanings of cleaning 
within diverse disciplines, subjects, 
regions and times. It is intended to 
foster dynamic exchange of various 
thoughts and arguments. Rather 
process-oriented, the workshop 
invites a broad spectrum of results, 
in kind as in number. There is no 

ultimate goal to establish a new 
theoretical concept of cleaning as 
a paradigm in academic discourse. 
Instead, our aim is to test the term’s 
potential with regard to moral and 
practice-related implications from 
an interdisciplinary perspective.

Artistic contributions were invited 
in an attempt to produce a dialogue 
that opens up the still predominant 
perception of academic production 
as ‘theory first’. Instead, we want to 
see how we can consider the same 
issues through different research 
methods, modes of production and 
the artwork as a material-audio-
visual-haptic-olfactory point of 
discussion. Throughout the workshop, 
the works of seven artists will add 
value to the workshop - a 
performance will take place as 
ongoing intervention and all works 
will be shown in a onenight exhibition 
format.
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ulrich Veit -  Prehistoric Archaeology

Archaeology and Cleaning:
Some reflections on the archaeologi-
cal process

Within Prehistoric Archaeology the 
term/concept ‘cleaning’ is present 
in at least two different contexts. 
Its first and more important use lies 
within the realm of field archaeology. 
‘Cleaning’ here represents an activity 
that forms an integral part of the 
long excavation process (starting with 
prospecting and ending with writing 
an excavation report), even if the 
rank of cleaning within a hierarchy of 
archaeological practices is relatively 
low. This becomes especially obvious 
when considering that cleaning is 
something that normally is not done 
by the director of an excavation him-/
herself but by workers or excavation 
assistants. Despite this, cleaning 
has proved vital for archaeological 
pattern recognition and it requires 
experience to produce good results 
in the cleaning of plana and profiles. 
Therefore cleaning deserves closer 
attention from a history-of-science 
or laboratory-studies-perspective.

Apart from this context ‘cleaning’ 
has no good reputation within 
archaeology. In contrary, cleaning 
processes in past societies are an 
obstacle to each archaeologist, since 
they destroy traces that potentially 
would have allowed conclusions 
about certain aspects of past 

behavior which otherwise are lost 
forever. On the other hand, repeated 
cleaning procedures in clearly 
defined archaeological contexts (like 
houses, settlements etc.) produce 
a certain deposition pattern in the 
archaeological records and therefore 
may bear themselves important 
knowledge about past cultures.

In this respect one might expect, 
that modern archaeology has much 
to contribute to a “(pre-)history of 
cleaning practices”. Surprisingly this 
actually is not the case. I suspect 
that this results from the fact that 
archaeologists still today act more in 
the mode of treasure hunters than 
as trace hunters. My presentation 
will discuss selected aspects of 
the overall topic of the workshop 
and present some examples.

Ulrich Veit is a professor for Pre- and 
Protohistoric Archaeology in Leipzig. His 
main research interests are in the field 
of later European prehistory with special 
interests in social archaeology as well 
as in the historiography and theory of 
archaeology. Recent publications are: 
“Donnerkeil – Opfermesser – Thränengefäß. 
Die archäologischen Objekte aus der 
Sammlung der Leipziger Apothekerfamilie 
Linck (1670-1807) im Naturalienkabinett 
Waldenburg (Sachsen) “ (2014, ed. with 
M. Wöhrl) and „Der bandkeramische 
Siedlungsplatz Eythra in Sachsen. Studien 
zur Chronologie und Siedlungsentwicklung“ 
(2016, ed. with H. Stäuble).
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olli Lagerspetz - Philosophy

How is Dirt Possible? 

From a certain philosophical point 
of view it might appear that soiling 
cannot properly be a quality of 
physical objects at all. This idea, 
implicit in Scientific Realism, has 
also influenced the humanities and 
the social sciences. Accordingly, in 
theoretical debate, descriptions 
like ‘dirty’ and ‘soiled’ are often 
associated with social categories 
like ‘forbidden’ rather  than with 
material qualities like ‘wet’, ‘rusty’ 
and ‘damaged’. This paper will, 
however, focus on qualities of the 
latter kind for comparisons. Our 
everyday concepts of dirt and soiling 
are meaningful because they belong 
to our ongoing interaction with a 
humanly shaped environment. In 
this interaction, material elements 
show themselves not only in the 
form of neutral physical entities but 
as things with distinct identities. 
The identities of everyday objects 
are sometimes made manifest in 
the various ways in which things 
may go wrong with them. 

Olli Lagerspetz studied philosophy and the 
social sciences at Åbo Akademi University 
(Master of Social Sciences 1989, Licentiate of 
Philosophy 1992, Doctor of Philosophy 1996, 
Docent 1999) as well as at the University of 
Illinois, Urbana-Champaign (1990-1991). In 
1992 to 1998, Lagerspetz was enrolled as 

Lecturer of philosophy at the University of 
Wales Swansea.  Lagerspetz is the author of 
Trust: The Tacit Demand (Kluwer: Dordrecht, 
1998) and Smuts: En bok om världen, vårt 
hem (Symposion: Stockholm/Stehag, 2006) 
[Dirt: A Book On the World, Our Home]. 
Lagerspetz’s main research interests include 
philosophical anthropology, philosophical 
psychology, moral philosophy and the 
philosophy of mind. Theoretically, his 
work is influenced by Wittgenstein and 
post-Wittgensteinian philosophers. More 
specifically, he has received impulses from 
those who have taught him or worked with 
him (Lars Hertzberg, Peter Winch, Ullica 
Segerstråle, Elizabeth Wolgast, Göran 
Torrkulla). A consistent theme in his work is 
the relation between theoretical accounts and 
everyday practices, and the need to develop 
alternatives to reductionist tendencies. 
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Ann olga Koloski-ostrow - Classical
Archaeology

CArPE Dirt, Disease, and Detritus: 
Using Roman Sanitation and its Value 
system to Address Current Issues 

According to the United Nations 
website advertising “World Toilet 
Day,” 2.4 billion people on our 
planet still do not have access to a 
toilet of any kind-not the modern 
flush variety nor cesspits.  Toilets, 
in fact, play a crucial role in creating 
strong economies, improving health, 
and protecting safety and dignity, 
particularly for women and girls. 
The UN has gone so far as to say 
that toilets, even quite rudimentary 
ones, actually save lives, increase 
productivity, create jobs, and 
grow economies.  Also, according 
to the UN, poor sanitation and 
lack of cleanliness foster some
harsh realities: I have been working 
for some time on problems in ancient 
Roman cities related to health and 
sanitation, the engineering and 
building of toilets and sewers, and 
the impact of such infrastructure on 
the ancient urban landscape.  The 
Romans developed sophisticated 
methods for managing hygienic 
concerns, including aqueducts, 
sewers for removing used water 
from baths and runoff from 
walkways and roads, and public and 
private latrines.  Through use of 
the archaeological record, graffiti, 
sanitation-related paintings, and 

ancient literature, I have explored 
the little-known world of bathrooms 
and sewers, offering unique insights 
into Roman sanitation, engineering, 
urban planning and development, 
hygiene, and public health. I shall 
draw crucial connections between 
my work on ancient Rome and 
sanitary problems still plaguing 
our world today by showing how 
easy it is to misunderstand another 
culture in terms of these concerns.
I focus on the cities of Pompeii, 
Herculaneum, Ostia, and Rome, 
to challenge common perceptions 
about social customs of the Romans, 
to probe their beliefs about health, 
to understand more about their 
tolerance for filth in their cities, and
to investigate their attitudes toward
privacy, among other prickly 
questions that also relate to today’s 
concerns. In charting the complex 
history of sanitary customs from the 
late Republic to the early Empire in 
ancient Rome, I am able to reveal the 
origins of waste removal technologies 
and their implications for urban 
health, both past and present.

Ann Olga Koloski-Ostrow works on Roman 
daily life, urban infrastructure, plumbing and 
hydraulics, baths and bathing practices, toilets 
and sanitation.  She is Kevy and Hortense 
Kaiserman Endowed Chair in the Humanities, 
Chair of the Department of Classical Studies, 
and Co-Director of a departmental graduate 
M.A. program Brandeis University.  She holds 
an M.A. in Latin and Greek language and 
literature and a Ph.D. in Classical Art and 
Archaeology from University of Michigan.
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Georg Cyrus - Prehistoric 
Archaeology

Emic perspectives on clean-
ing in archaeology 

In my talk I present theoretical 
and methodological approaches 
to cleaning behavior in the 
archaeological record at the 
example of Fıstıklı Höyük. Usually 
cleaning patterns in archaeology are 
considered from an etic perspective. 
We use to connect medical hygiene 
with a need to clean up. This so 
called “medical materialism” is an 
invention of modernity and we 
can’t assume, that past societies 
thought in the same way about 
cleaning as we do today.
Because cleaning is the activity of 
rubbish removal and trash is the main 
archaeological source for cleaning 
behavior, I can’t separate cleaning 
and rubbish entirely. I will first look 
at anthropological definitions of 
rubbish and what it might mean to 
clean it away. There are mainly two 
hypotheses why we consider objects 
or subjects as rubbish; the first is the 
psychological explanation in the work 
of Norbert Elias and the second is 
the cultural explanation found in the 
work of Mary Douglas. These two can 
be used at a starting point if we want 
to reconstruct the emic meaning of 
cleaning patterns in ancient societies. 
In the second part of my talk I will 
introduce you to the archaeological 
discussions about rubbish and 

cleaning patterns. Those discussions 
are heavily influenced by the 
behavioral archaeology and focuses 
mainly on site transformation 
processes. Cleaning behavior was 
mostly viewed as a c-transformation. 
Some works that focused on the 
cleaning behavior instead of viewing 
it as a pure transformation developed 
out of the behavioral archaeology. 
Mostly these works concentrated just 
on a functional aspect of cleaning 
and so the question remains if 
we can unite the anthropological 
definitions that feature an emic 
perspective on cleaning.
In the last part of my talk I will 
show some considerations how to 
overcome the etic perspective of 
cleaning. Therefore I will present the 
case study as one possible direction. 

Georg Cyrus studied prehistoric archaeology at 
the Free University Berlin. He achieved his B.A. in 
2012 and his M.A. in 2016. In 2014 he took the 
opportunity to study at the Boğazıcı University 
in Istanbul in the History Department. Now he is 
working at the Tehran Department of the DAI. 
His special interest in dirt and cleaning 
behavior initially began during his early master 
studies with an engagement on contemporary 
archaeology especially during the excavation 
of the forced labor camp in Tempelhof, 
Berlin. During excavations at the neolithic/
chalcolithic site Kamiltepe, Azerbaijan he began 
to think about dirt and cleaning behavior 
in a prehistoric context. Finally he wrote his 
master thesis about this topic in the well 
documented halaf site Fıstıklı Höyük, Turkey.
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Isabel bredenbröker - Anthropology

Cleaning and lack thereof: Power 
struggles and modernisation beyond 
the mortuary cycle in an Ewe village

My presentation is based on recent 
fieldwork undertaken in the Ewe 
village of Peki, Ghana. The mortuary 
and commemorative cycle here 
involves several aspects of cleaning. 
The way these are regulated, 
practised, discussed and evaluated 
by different actors exceeds the 
act of burying and remembering 
a dead community member. 
Instead, such aspects are inseparable 
from community organisation and 
cleaning practices, local religious 
practices, state regulations and an 
influx of new materials into the 
region. My presentation will present 
cleaning practices (or lack thereof) 
within the mortuary cycle whilst 
touching upon communal cleaning 
and community organisation. 
Examples of cleaning related to the 
mortuary cycle are: a communal 
cleaning labour strike at cemetery 
sites, the practice of leaving ‘luggage’ 
for accident victims at a designated 
grounds and the recent reuse of two 
of these sites as general dumping 
grounds, a state imposed high fine 
on home burials for sanitary reasons, 
the question of how long obituary 
banners are acceptable to remain 
in public space and what to do with 
them after use, the recent increase 
in undertakers as body cleaners and 

funeral managers as well as ways 
of cleaning living and dead bodies. 
Furthermore, a new privatised 
cemetery was recently inaugurated 
and presents a modernised, ‘clean’ 
alternative to public cemeteries in 
town. It caters to a richer, expatriated 
clientele. Lastly, imported materials 
such as cement, plastic, ‘lorry’ plane, 
tiles, shiny satin fabrics, mirror, 
artificial flowers, nylon sponges, 
perfumes, packaged soaps and 
disinfectants have become popular 
for commemorative purposes. They 
represent modern, long-lasting, more 
expensive and clean alternatives to 
locally grown or produced products. 
I will give a detailed ethnographic 
report on the examples mentioned 
above and evaluate on their economic 
implications for the community, 
changes in values that become 
apparent and power struggles that 
are played out along these lines.

Isabel Bredenbröker is an anthropology PhD 
candidate and staff member of the Value 
and Equivalence Research Training Group at 
Frankfurt University, Germany. She undertook 
her second foundational field research in 
Peki, Volta Region from November 2016 
until April 2017. In her Ph.D .project, she 
studies the material and economic aspects of 
commemorating the dead as observed in Peki. 
Ms Bredenbröker has completed an MA in 
Material and Visual Culture at the Department 
of Anthropology at UCL London (2014). She 
also holds an MA and a BA in Comparative 
Literature from FU Berlin (2013, 2009).
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Astrid Lindenlauf – Classical & 
near Eastern Archaeology

Two sides of the same Coin: Dirt 
and cleanliness in ancient Greek 
sanctuaries and settlements

This paper focuses on Classical and 
Hellenistic customs (nomoi) and laws 
that regulate the disposal of objects, 
substances, and even corpses in 
Greek sanctuaries and settlements. 
This rich body of literary and 
epigraphic evidence shows that some 
Greek communities felt it necessary 
to specify what they regarded 
as dirty or, in the words of Lord 
Chesterfield, as ‘matter out of place’. 
Mary Douglas’ conceptualization 
of dirt is useful for discussing the 
interest of Greek communities in 
dirt-free places and, more generally, 
cleanliness. Following her notion 
that dirt is a social construct and that 
dirt can be dangerous, I first discuss 
what was considered dirty in ancient 
Greece and what was classified 
as a pollution or miasma that had 
to be removed from a community 
to guarantee its well-being. 
Judging from the surviving body of 
Greek anti-litter laws, the cleanliness 
of public sanctuaries was more 
important than the cleanliness of 
settlements. Many waste disposal 
regulations were issued by polis 
authorities and detail that the boule 
(council) of these city-states was 
responsible for punishing offenders. 
Harsh enforcement of anti-litter 

laws in sacred places supports 
the assumption that city-states 
made clean sanctuaries their top 
priority. I argue in this paper that 
polis authorities were preoccupied 
with sanctuaries because of their 
socio-political significance. Greek 
sanctuaries played a major role 
in integrating members of the 
civic community; they were also 
places commemorating important 
historical events of individual 
cities, such as military victories. 
But it is also possible to explain 
the waste disposal regulations 
in terms of competing views on 
adequate levels of cleanliness in 
sacred places, if they were issued 
in response to misbehavior.

Astrid Lindelauf aims to challenge the 
entrenched oppositions between archaeology, 
philology, history and sociology, following the 
tradition of material culture studies. I have 
investigated patterns of disposal and recycling 
in ancient Greece, biographies of artefacts 
and other key issues in the field of Classical 
Art and Archaeology, including questions 
of absolute chronology. Currently I explore 
the urban development of ancient Athens 
by studying the successive walls from the 
Mycenaean period to the 18th century A.D. 
Apart from published data this project uses 
my new documentation of the city-walls in the 
Kerameikos of Athens. I am also interested in 
the use and perception of Athenian vases.
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orit shamir & Alisa baginski
Archaeology

“Don’t throw them away” – re-
used Textiles from the Roman 
Period until the Medieval Pe-
riod in the Land of Israel

Textiles were too costly to throw 
away. When a garment had passed 
the state where patching was no 
longer possible, it was cut into pieces 
and either remade into another 
garment or used for patches and 
other purposes. Despite the fact that 
the Land of Israel was considered 
an important textile center, there 
was a chronic shortage of garments 
during the Roman period in general, 
and of linen ones in particular. The 
Roman second-hand clothes industry, 
the centonarii, who collected rags, 
centones, which were converted into 
quilts, blankets, and, most important, 
cheap clothing for the poor and the 
lower ranks – low status clothing 
for low status people.  Among the 
Roman period examples are the 
Cave of Letters – sacks had been 
originally used for carrying belongings 
and foodstuffs to the cave, though 
at the time of their discovery they 
were in use as shrouds. At Qumran 
where the scroll wrappers were 
made particularly for this purpose in 
contra to textiles in secondary use 
as jar coverings. A carrying cushion 
from `En Rahel was made of goat-hair 
textile in secondary use. At Yotvata, 
the Early Islamic period, worn textiles 

were put to secondary use as a mat 
upon which pottery was dried. 
C. 700 Reused textiles were stored 
in the cave above Jerich as a raw 
material for the paper industry in 
Medieval Israel. It can be assumed 
that the people who stored them 
there were rag collectors or 
merchants who collected them 
for the paper industry which was 
introduced by the Arabs from 
China through Central Asia in the 
eighth century CE and became 
popular in the region using mainly 
textiles as its raw material. 

Orit Shamir specializes in textiles and related 
artifacts (e.g. whorls and loomweights), 
basketry and cordage from Neolithic to the 
mediaeval period in Israel. His PhD was 
completed under the title “Textiles in the Land 
of Israel from the Roman Period till the Early 
Islamic Period in the Light of the Archaeological 
Finds”. He currently holds the position of 
Curator of Organic Materials, Head Department 
of Museums & Exhibits at the Israel Antiqui-
ties Authority. Recent publications include: 

Alisa Baginski is a retired senior lecturer 
of textile history. She was the founder of 
the textile study collection at the Shenkar 
College of Textile Technology and Fashion at 
Ramat-Gan, Israel. She has published widely 
on textiles, among others (with A. Tidhar) 
“Textiles from Egypt 4th-13th Centuries CE”; 
“Later Islamic and Medieval textiles from 
excavations of the Israel antiquities authority”, 
Textile History, 2001, vol. 32;  Baginski A. 1996. 
Textile from a Crusader Burial in Caesarea. 
Archaeological Textiles Newsletter 23:16.
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Catrin Kost - sinology and Prehistoric
Archaeology

The gender of personal hygiene in 
Zhou-dynasty China (1045-256 bCE)

Among the most iconic objects 
known from ancient China are sets 
of bronze vessels. These elaborately 
decorated objects were produced 
from the 2nd millennium BCE and 
were mainly employed for ritual 
purposes – for instance to offer 
food and drink in feasts honouring 
the ancestors. Bronze vessels were 
further used as status markers in 
graves and especially from the 
time of the Western Zhou dynasty 
(1045- 771 BCE), they became 
vehicles for inscriptions that record 
specific events. Some of these 
inscriptions, however, also comment 
on the more down-to-earth usage 
of the objects, addressing them, 
inter alia, as „washing utensils“.
While bronze vessels generally had 
a wide distribution throughout 
the Zhou realm, the occurrence of 
those labelled as „washing vessels“ 
is regionally confined and limited to 
the graves of females. An increase 
in numbers can be observed 
especially from the Spring and 
Autumn (771-476 BCE) period on.

The aim of the talk is to discuss the 
significance of these developments. 
A contextual analysis of selected 
burials will allow for reflections 
upon the relationship between 

personal hygiene, gender and 
status of the deceased. These 
thoughts will connected with 
theoretical perspectives formulated 
in conjunction with ‘body turn’ and 
‘practice turn’ when discussing the 
significance of cleaning practices 
in the creation of social realities, 
and thus as ‘Kulturtechnik’.

Catrin Kost studied Sinology, Chinese Art and 
Archaeology as well as European Prehis-
tory in Heidelberg, Munich, Shanghai and 
Paris. After receiving her PhD from Munich 
University, she held posts at the British Mu-
seum London, Heidelberg University and the 
Graduate School „Distant Worlds“ (Munich
University). Dr. Kost’s research focuses on 
ancient China, especially from the times of 
the Warring States (475-221 BCE) to the 
Han dynasty (206 BCE-9 CE; 25-220 CE) 
and addresses questions of mobile-settled 
interaction, cultural exchange and receptivity 
as well as every-day material culture. The 
proposed paper addresses an aspect of her 
habilitation treatise: Von „Schmutzfinken“ 
und „Saubermännern“ – Körperpflege und 
Körperlichkeit als Spiegel sozialen Wandels 
im alten China (1045 v. Chr. – 220 n. Chr.).
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réka Mascher-Frigyesi - Anthropology

De-accession of sacred objects 
from museum stands: the example 
of taonga Maori in new Zealand

My lecture deals with the extraction 
of museum objects, which for 
different reasons can no longer 
be kept in the collection. Here, 
I take examples of my recently 
conducted field research in New 
Zealand. In particular, I shall deal 
with the sacred objects of the 
Maori, the so-called taonga.
Since the arrival of the Europeans 
in New Zealand, Maori material 
products and also human remains 
(Toi moko and koiwi tangata Maori) 
have been collected for museums. 
They were not only brought to 
European collections but also 
to the Auckland War Memorial 
Museum, founded in New Zealand 
in 1852, as the first museum of 
the country. Today, this and many 
other museums in the country have 
to deal with the same problems 
as the European museums: lack of 
space, decay by pests and more. The 
taonga may also be affected. In the 
so-called bi-cultural New Zealand 
society, where the government has 
increasingly been trying to respect 
concerns of the Maori since the 
1980s, the greatest attention is paid 
to their religious conceptions.
One outcome of the resulting 
arrangements are advisory groups 
working for a few museums, the 

Kaitiaki, Kaumatua or Pukenga. 
These Maori advisor groups 
ensure the suitable handling of the 
taonga throughout museums.
Taonga are living relatives for the 
Maori. They can be objects of very 
different kinds: carvings, amulets, 
cloaks, weapons, etc. They are passed 
on from generation to generation and 
thereby receive the value through 
these people that sticks to them 
like a patina of time. The emotional 
relationship between people and 
taonga is determined by the object-
knotted lives of the ancestors. 
Thus, during the de-accession of 
taonga, if this happens at all, several 
instances are passed before the 
object is ultimately buried with very 
special measures and honours. 

Réka Mascher-Frigyesi (MA) studied Social 
Anthropology, European Ethnoogy, Art History 
and Roman Philology/Spanish in Göttingen and 
Freiburg i.Br. After her graduation 2014, she 
worked at the Dreiländermuseum in Lörrach 
and at the Museum der Kulturen Basel (CH). 
As a project assistant there, she helped to 
realise the permanent exhibition ´BIG – Things 
Interpretations Dimensions´ (GROSS Dinge 
Deutungen Dimensionen) within the Oceania 
department. Since July 2016, Réka Mascher-
Frigyesi is a member of the Research Training 
Group Value and Equivalence and doing 
her Ph.D. in Frankfurt on culturally different 
handeling of taonga Maori in European and 
New Zealand museums. Recently, she conducted 
her field research in different museums in 
New Zealand and presented her research 
at museums in Rotorua and Auckland.
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Jeanine Dağyeli - Anthropology

Impurity and purification: multi-
layered conceptions of cleaning 
in Central Asian burial rituals

When a Muslim dies, her or his body 
has to be ritually washed according 
to canonical prescriptions. This 
does not only relate to outward 
cleanliness but also to ritual purity. 
How to clean the body in a correct 
way is often taught either in 
informal settings or in the mosque. 
This service is usually performed 
by same-sex family members and 
perceived as meritorious. Among 
some populations in Muslim Central 
Asia, however, there is an intense 
fear of pollution emanating from 
the dead body and the washing of 
the deceased is left to professional 
corpse washers. These were also 
responsible for symbolically taking 
over the sins of the deceased. The 
corpse washers historically formed 
an endogamous professional group 
largely secluded from the rest of 
society. Although the most obvious 
discriminations against them ceded 
during Soviet times, they are still 
met with a mixture of fear, disgust 
and awe because of their alleged 
inherent impurity as well as their 
magical purification powers stemming 
from their constant contact with 
death and the supernatural world. 
This presentation is based on 
fieldwork and archival work in 
Central Asia (with a focus on 

Uzbekistan) conducted mainly 
between 2009 and 2011. Besides 
giving an ethnographic account of 
post-mortem cleaning practises in 
Muslim Central Asia, it will explore 
more conceptual questions of 
cleanliness and purity of the body, 
pollution and cleaning of material 
possessions of a deceased as well as 
the possible reuse of these items.

Jeanine Dağyeli studied Central Asian Studies 
and Islamic Studies at Humboldt University 
Berlin. After finishing her Magister Artium on 
healers and folk medicine in Kyrgyzstan, she 
worked as a doctoral research fellow at Martin-
Luther University Halle-Wittenberg. In 2008, she 
earned her Ph.D. on crafts-related moral codices 
of conduct. Between 2009 and 2011, she was 
a coordinator for the Gerda-Henkel-Foundation 
at the Academy of Sciences in Tashkent/
Uzbekistan and conducted research on death 
and burial in Central Asia. After her return, she 
became a post-doctoral fellow at the Berlin 
Graduate School Muslim Cultures and Societies, 
and since 2014, she is a research fellow at 
Leibniz-Zentrum Moderner Orient (ZMO). 
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Ainsley Hawthorn – near Eastern 
Languages and Civilisations

body Cleaning, social norms, and 
Value in the Epic of Gilgamesh

The Babylonian Epic of Gilgamesh 
is one of the earliest literary 
explorations of the purpose 
and meaning of human life. The 
poem’s hero embarks on a quest 
for immortality, only to discover 
that, for humankind, eternal 
life lies in enduring works and 
contentment in domestic comforts. 
The motif of body cleaning – 
including the washing of hair and 
skin, anointment with perfumes, and 
the wearing of spotless garments – is 
woven through the epic narrative. 
Enkidu, a wild man who has been 
reared in the steppe, is cleaned and 
groomed as part of his transition 
into human society. Ninsun, the 
divine mother of Gilgamesh, bathes 
before making a ritual offering to 
the sun-god Shamash. Gilgamesh 
washes himself on his return from 
an expedition to slay the monster 
Humbaba. In each episode, the 
cleansing of the body provides entrée 
to a new social context. Freshly 
washed, Enkidu gains admission 
to the company of other human 
beings, Ninsun to the company of the 
gods, and Gilgamesh to the intimate 
company of a woman. When, at the 
close of the epic, Gilgamesh bathes 
for a final time following his quest 
to the end of the earth in search 

of everlasting life, the cleansing 
heralds his acceptance of his own 
mortality and his readmission 
to the ranks of humanity. 
The epic establishes the clean body 
as a requirement for participation 
in society, and those who stand 
outside of the human social order are 
marked by their uncleanliness: these 
include wild animals, the grieving, 
and the dead. In a text whose aim 
is to establish what human beings 
can and should aspire to in the 
face of the inevitability of death, 
cleanliness emerges as a key value, a 
prerequisite to leading a rewarding 
human life of full social participation.

Ainsley Hawthorn holds a Ph.D. in Near 
Eastern Languages and Civilizations from Yale 
University and has been a fellow of Distant 
Worlds, the graduate school for ancient 
studies at the Ludwig Maximilian University 
of Munich, and the Advanced Seminar in 
the Humanities, a collaboration between 
Ca’ Foscari University of Venice and Venice 
International University. Her research interests 
include Mesopotamian literature and religion, 
Sumerian and Akkadian language, Middle 
Eastern dance, and the cultural history of the 
senses. She is co-editor of Distant Impressions, 
the first volume on the senses in the ancient 
Near East, which is forthcoming from 
Eisenbrauns academic press. Furthermore she 
is the Executive Director of the Community 
Foundation of Newfoundland and Labrador.
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Cora Gäbel - Anthropology

Washing the soul: ritual 
Purification in India

During pilgrimages, Hindus usually 
take a ritual bath in sacred water 
bodies immediately—whatever the 
time of the day or the temperatures. 
When arriving at the Ganges in 
Varanasi, for example, they may 
bathe at 4 a.m. at a temperature 
of 12°C. They fully immerse their 
bodies three times, and swallow 
three mouthfuls of water. They are 
now perfectly purified and ready 
to visit the local temple. Similarly, 
millions of devotees and thousands 
of renouncers take a ritual bath in the 
confluence of the Ganges, Yamuna, 
and Sarasvati rivers in Allahabad 
during the Kumbh Mela, a periodic 
festival visited by renouncers and lay 
pilgrims. Most pilgrims believe that 
their bath purifies them from their 
sins, ultimately leading to salvation. 
Although the Ganges is known for its 
high pollution with fecal coliform and 
chemical toxins, pilgrims feel cleansed 
by this sacred river. Obviously, the 
devotees’ view does not conform 
to hygienic notions of cleanliness. 
Some are aware of the health risks, 
but believe that the power of the 
divine river outweighs the merely 
mundane pollution. For others, the 
prospect of the higher valued spiritual 
purification predominates their 
actions. And should they die because 
of the worldly pollution of the river, 

they would do so in a purified state 
and reach the highest valued goal: 
salvation from the cycle of rebirths. 
The Ganges is probably the most 
extreme and best-known example, 
but this example reflects opinions 
and practices of many Hindus. In 
matters regarding water bodies 
under the protection of deities, 
spiritual purification comes to the 
fore and negates, or at least ignores, 
scientific findings. For Hindus, the 
soul is eternal, while the human 
body is mortal. Thus, the paramount 
concern must be directed to the 
eternal soul. In my paper, I will use 
ethnographic data to focus on this 
concept of cleaning: the purification 
of the eternal soul. I will compare 
these purification practices to 
everyday notions of cleaning. 

Cora Gäbel is a PhD candidate in Cultural 
Anthropology at the Research Training Group 
1878: Archaeology of Pre-Modern Economies, 
University of Cologne. Her dissertation deals 
with two Hindu festivals. She completed an 
MA in Cultural Anthropology (University 
of Tuebingen) on Hindu renouncers and a 
Magister degree in Comparative Religion 
(University of Muenster) on religious role 
models of Hindu women. Her research 
interests are in the field of South and Southeast 
Asia, Anthropology of Religion (asceticism, 
pilgrimage, festivals, Hindu and indigenous 
religions, shamanism, new religious movements, 
rituals and theories of rituals), Economic 
Anthropology (ritual economy), tribal societies, 
gender and sexuality as well as theories 
and methods in Cultural Anthropology.
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Claudia Liebelt - Anthropology

becoming Clean, becoming 
Beautiful: Norms, Practices, and 
Negotiations of Bodily Cleanli-
ness in Istanbul beauty salons

In Turkey, like elsewhere in the Islamic 
world, the manufacturing of bodily 
purity, both in terms of cleanliness 
(temizlik) and ritual purity (taharet), 
is an integral part of everyday life. 
Before the installation of running 
water and washrooms in private 
homes, public baths were central 
for the creation of bodily cleanliness 
in urban Turkey. They may be 
considered antecedents of today’s 
mushrooming beauty salons as 
spaces for bodily grooming, intimacy, 
and sociality, especially among 
women. There are beauty practices 
that create cleanliness, for example 
body hair removal, and practices that 
may put into question or challenge 
understandings of bodily cleanliness 
and purity, such as the application 
of nail polish, or tattooing. Drawing 
on ethnographic research in beauty 
salons in different parts of Istanbul 
in 2013–14, my paper analyzes the 
norms, practices, and negotiations 
of purity and cleanliness in the 
intimate encounters between beauty 
salon workers and their customers. 
Following an understanding of purity 
and cleanliness as a social practice 
in relation to social norms and order 
(Douglas 1966), I show that becoming 
“clean” is a process intricately 

tied to gendered norms of beauty, 
morality, and cultural imaginations of 
modernity, citizenship and health. 

Claudia Liebelt (Ph.D., Halle, 2010) is Assistant 
Professor in Social Anthropology at Bayreuth 
University. Her current primary research interest 
and teaching pertains to the gendered notions 
of beauty and aesthetic body modification in 
Turkey, extending to questions of normativity, 
intimate labor, embodiment and Islam in 
its lived and embodied aspects. She is the 
PI of a research project on “Aesthetic Body 
Modifications and Femininity in a Global City: 
Cultures of Beauty in Istanbul” financed by the 
German Research Foundation (DFG). She has 
authored Caring for the ‘Holy Land’: Filipina 
Domestic Workers in Israel (Berghahn, 2011), 
published in high-ranking journals (such as 
Journal of the Middle East Women’s Studies, 
Ethnos, Feminist Review) and has written 
various book chapters in edited volumes. 
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sebile Yapici - Anthropology

shaking the Tablecloth

This talk will discuss the ‘other end’ 
of food production: the cleaning 
work related to it. I intend to 
describe in which way cleaning 
forms identity and is used to 
build sustainable relationships 
among families and neighbours.
My aim is to analyze cleaning 
practices as a mediator for 
sustainable community relations 
and as a marker for group 
identity in Uzbekistan.
In Uzbekistan, feasts play a highly 
important role in social life in both 
the rural and urban context. The 
related, often publicly criticized 
expenditure of money and work 
is enormous. No single family 
is able to handle this without 
substantial support from relatives 
and neighbours. This leads to debt 
and obligations on many levels, but 
helping extended family members 
and neighbours at feasts also 
becomes an essential tool in order 
to build and maintain relations. 
Cleaning as part of the shared work 
effort accompanying such a feast 
is mostly underestimated. It takes 
place at all times, before, during 
and after the event. In Uzbekistan, 
it is predominantly seen as a female 
task. Women and girls of the 
family and the neighbourhood are 
preparing the guest room, serving 
the food, clearing away dishes after 

the guests have eaten. Hundreds 
of teacups and plates have to be 
washed up by hand. The in-law 
wives will work hard to participate 
in their new family. Working with 
the other women, learning how to 
do things in this family, hearing all 
news from the family while washing 
the dishes will engender a feeling 
of connectedness. Working in the 
kitchen is a sign that you are not 
a guest, but part of the family.

Sebile Yapici studied Turkology and Central 
Asian Studies in Berlin and Istanbul. She is 
currently writing her Ph.D. at the Research 
Training Group Value and Equivalence at Goethe 
University Frankfurt in social anthropology. 
Her work focuses on Uzbek food culture and 
seeks to explore if and how the perception of 
the value of food and eating together changes 
in diaspora. She considers the consumption of 
one specific rice dish, to understand its impact 
on the cultivation of social relationships. 
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Brigitte Steger – Japanese Studies

rubbish! Disposing Waste and 
Negotiating Community in Japan

By international standards, waste 
disposal and recycling in Japan is 
highly elaborated. Categorising and 
disposing waste and recyclables 
requires a high level of organising 
skills, as certain types of waste 
or resources can only be taken 
out for collection at certain times 
during the week and the day. 
Missing a collection means that 
the waste needs to be kept in the 
house longer; rubbish – sorted 
into up to 26 categories – uses up 
considerable living space. In the 
case of decomposing wastes, the 
nuisance caused by bad smell and 
eventually even health hazards need 
consideration as well. Waste disposal 
is not only an issue for the individual 
and the household. Apartment blocks 
and neighbourhood associations are 
communally responsible to bring 
out the relevant rubbish for the 
waste removal companies to collect; 
and they also need to clean up 
afterwards. Associations also organise 
neighbourhood-cleaning events 
and encourage each household to 
contribute. There are clear rules and 
ways to control behaviour. In some 
communalities, people have to write 
their names onto the – opaque – 
rubbish bag. Nobody can dispose of 
garbage where they are not entitled 
to do so. It also gives others the 

opportunity to control what is been 
thrown away. Although it is illegal 
to open another household’s waste 
bag, people are worried about an 
intrusion into their privacy. This can 
also be a source of conflict, when 
a neighbour does not abide by 
the rules and inconveniences the 
community. How are such conflicts 
negotiated? What does this tell 
about neighbour relations and how 
behaviour is observed, negotiated 
and controlled by neighbours? What 
about changing notions of privacy? 
In this paper, I will outline a new 
project (and present preliminary 
findings) in which I study communal 
cleaning events and waste disposal in 
different Japanese neighbourhoods 
to understand how neighbourhood 
communities are relevant today. 

Brigitte Steger is Senior Lecturer (Assoc. 
Professor) in Modern Japanese Studies at 
the University of Cambridge. She researches 
everyday life in Japan, including sleep, time-
use and practices of cleanliness. In 2011 she 
stayed at a tsunami evacuation shelter in 
Iwate Prefecture to learn how people cope 
in the aftermath of the disaster. Based on 
this research, she published ‘Solidarity and 
Distinction through Practices of Cleanliness 
in Tsunami Evacuation Shelters in Yamada, 
Iwate Prefecture’ in Japan Copes with 
Calamity (2013/2015). Her recent books 
include Manga Girl Seeks Herbivore Boy: 
Studying Japanese Gender at Cambridge 
(2013), and Sekai ga mitometa Nippon no 
inemuri (The world has recognized Japanese 
inemuri; Hankyu Communications 2013). 
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Jane Kreiser - Classical Archaeology

The phenomenon of ‘cleaning’ in 
Archaic sanctuaries (700-500 bC) - 
Aspects of damaged Architectures

Sanctuaries are not only religious, but 
also political, economic and cultural 
centres of antiquity. Through visible 
or invisible τέμενος boundaries, they 
are separated from public space 
and are subject to specific sacred 
laws (the Leges sacrae) that instruct 
cultic, administrative and visitor 
behaviour. Since sanctuaries could 
house innumerable people, a large 
number of Leges sacrae dealt with 
prohibitions to protect the cleanliness 
within the sacred area, as numerous 
epigraphic sources have proven.
The phenomenon of ‘cleaning’ can 
also be observed through votive 
practice; it refers to an aspect in 
which votives were cleared at regular 
intervals (perhaps for reasons of 
cleanliness or space) and placed in 
votive depots into the sacred area. 
Until today, the votive practice 
research has focussed on small to 
medium-sized dedications; such as 
vessels, sculptures and weapons. 
Taking a different approach, 
this presentation will focus on 
monumental dedications such as 
temples or treasure houses and 
examines how damaged architectures 
were dealt with. Furthermore, it 
will discuss the practice of cleaning, 
which specifically refers to the 
removal of damaged architectures by 

repairing, reusing or depositing them. 
The methodical approach is based 
on a model by Michael Schiffer. It 
considers systemic and archaeological 
contexts, in which intentional lay-
downs could be archaeologically 
distinguished from de facto waste (in 
case of abandonment). Accordingly, 
‘cleaning’ can be verified as socio-
cultural practice by observing 
the archaeological context.

Jane Kreiser studied Archaeology of the Ancient 
World in Leipzig and Palermo. She is currently 
working on her dissertation project at the TU 
Darmstadt and is a member of the Graduate 
School Value & Equivalence. Her research 
focuses on Greek and Roman urbanism and 
architecture. The proposed paper addresses 
an aspect of her doctoral thesis “Geschmückte 
Dächer – Zur Zierde der Götter und zum 
Nutzen der Gemeinschaft“, which studies the 
development and distribution of architectural 
terracotta in ancient Greece (700-500 BC) and 
also deals with complex processing chains 
from production and maintenance up to the 
archaeological taphonomy of temple roofs. 
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stefan solleder - sociology

Dirt, stains, Cleaning, and Purity: 
The (un-)Intended Consequences 
of the replacement, Erasure, 
Defacement, and (non-)restora-
tion of Northern Irish Wall Murals

The murals of Northern Ireland are 
political paintings on houses and 
walls and have been central means 
of propaganda for the protagonists 
of the Northern Ireland conflict (i. 
e. organizations like IRA, Sinn Féin, 
UDA, UVF etc.). In my paper, I will 
discuss the practices of replacement, 
erasure, defacement, and (non-)
restoration of murals and their 
relations to the concepts dirt, stains, 
cleaning, and purity. Depending on 
political developments, most of the 
paintings disappear after some time. 
They are replaced by new paintings 
(and the wall thereby recycled) or 
simply painted over (erased). In 
many cases, paintings were defaced 
through the paint bombs and 
graffiti of political opponents or the 
apolitical “tagging” of youngsters.
Replacement and erasure are 
practices of cleaning a wall. The 
wall is cleaned from an outdated 
message. Ironically, the practice 
of erasure produces ‘dirt’ in many 
cases in the sense that it produces 
‘stains’ on walls and on the past of 
those responsible for the paintings. 
Very often, white paint (on red-
brown brick buildings!) is used to 
erase murals. The result is an eye-

catcher/eyesore in the local area 
that masks the previous existence 
of a painting so ‘dirty’ that it had to 
be erased. Furthermore, the erasure 
is sometimes done so hastily that 
parts of the painting can still be 
seen under a thin layer of white 
paint, sometimes the white paint 
comes off and parts of the painting 
underneath become visible again.
The defacement of murals seems 
to stain them (although those who 
deface them might consider them 
as stains on the urban landscape, 
as ‘dirt’). But in some cases the 
painters on the pro-Irish side 
refrained from restoring a damaged 
painting. They saw the damage 
as demonstrating the oppression 
of the pro-Irish side through their 
enemies, especially the British State. 
Ironically, in these cases the (British) 
dirt on a mural intensified, and one 
could say: purified, its message.

Stefan Solleder studied Social Sciences, 
History, and Philosophy in Heidelberg and 
Berlin and completed his doctorate in 
Sociology at Humboldt University Berlin 
(thesis to be published in summer/autumn 
2017). He was a doctoral candidate at Berlin 
Graduate School of Social Sciences and 
held a position at the Cluster of Excellence 
“Image Knowledge Gestaltung” (both HU 
Berlin). His research interests are (material) 
culture, knowledge, social groups, boundaries, 
processes, networks, and (violent) conflicts. 
Last, but not least, he is interested in the 
possibilities of linking sociology and archaeology 
in interdisciplinary research projects.
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robinson Peter Krämer - Classical
Archaeology

The cleaning of a political system. 
Obliterations, burials and ‘re-uses’ 
of palaces and seats of power.
A case study on Central Italy 
(7th–5th centuries bCE)

During the 7th–6th centuries BCE, 
the Etruscan city-states and Rome 
were frequently ruled by monarchs 
and autocrats. Often, these rulers 
represented themselves with 
monumental architectural features, 
such as palaces and seats of power 
(Ancient Greek: anaktora; Latin: 
regiae). These buildings served 
as socio-political nexus, even as 
sanctuaries, and were located in the 
centers of cities and settlements. 
From the end of the 6th century to 
the beginning of the 5th century BCE, 
most of the political systems built 
around dynasties and rulers seem 
to have collapsed in a chain reaction 
of social upheaval. Monarchs and 
autocrats were killed or cast out 
of the city-states and the political 
systems were replaced by republican 
forms of government. But what 
happened to the palaces and seats 
of power? Were they destroyed, 
left intact or even re-used? 
I would like to address this issue and 
compare it to other concepts and 
examples of cleaning in the workshop. 
The examples, that I am going to 
examine, indicate that societies found 
different solutions and approaches 

to ‘clean’ new political systems from 
monumental relics of former rulers. 
Concepts of cleaning can include, 
but are not limited to: 
(1) the destruction of palaces and 
replacements with sanctuaries 
and places for public meetings; 
(2) ritual obliterations and ‘burials’ 
of buildings under large tumuli and 
mounds; 
(3) conservation of seats of power 
for different ‘re-uses’, even 
musealisations. 
In this contribution, I am going to 
analyse how and why societies arrived 
to very different solutions in cleaning 
republican forms of government 
from prior rulers’ palaces. A main 
focus will be the relationship 
between different approaches and 
societies’ social or political values.

Robinson Peter Krämer studied Classical 
Archaeology, Ancient History and Prehistory 
at the University of Bonn. He received a PhD 
Scholarship from the German Academic 
Exchange Service and was a Ph.D. student 
in the DFG Research Training Group 1878 
– Archaeology of Premodern Economies in 
Cologne and Bonn. Krämer received his Ph.D. 
in December of 2016 for a thesis on Etruscan 
Sanctuaries (8th–5th centuries BCE) and their 
functions as economic spaces. Since April of 
2017, he is a Postdoctoral Research Associate 
at the University of Rostock. Krämer’s research 
focuses on Central Italy from the 10th–4th 
centuries BCE, contextual analysis of pottery 
and the reconstruction of social and political 
developments with archaeological sources.
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Mareike späth – Anthropology

Cleaning up the past

The past can indeed be a messy affair. 
Once the tide turns, we often observe 
a need to tidy up the realms of 
history and remove the tangible and 
intangible remnants that bear witness 
to a past one would rather erase 
from the surface of the present. This 
is true especially for the aftermath 
of excessive violence and inequality, 
when suddenly power structures 
change and moral values shift. 
The need to clean up the past can be 
felt by those who suddenly wish to 
leave no traces of their deeds, or by 
those who prefer not to dwell on a 
disquieting traumatic collective past 
but to start afresh and clean into 
a bright future. Likewise, cleaning 
practices are diverse: the toppling of 
monuments, the burning of archives, 
the hastily disposal of corpses, or 
the eradicating of remembrance 
days from the commemorative 
calendar, to name just a few. 
However, for various reasons 
these cleaning processes are often 
incomplete. Histories’ cleaning 
personnel regularly refrain from doing 
away completely with what was once 
so valuable, and the throw-outs of 
history are rather stored away in the 
attics and cellars of (cultural) memory. 
As years go by, remainders of this 
past-to-be-forgotten often resurface 
and induce a (re-)remembering of 
what had been buried in oblivion. 

How do we decide what parts and 
pieces of the past are worth keeping 
and what should be discarded? Who 
is commissioned or entrusted with 
this task? Why is it so difficult or 
even impossible to dispose of what 
has become the ordure of the past? 
Drawing on existing anthropological 
and historical literature, artworks, 
and my own empirical research in 
Madagascar, I will look into practices 
of handling, eradicating, and yet 
preserving remainders of a suddenly 
devaluated history and develop an 
ethnography of cleaning up the past.

Mareike Späth is researcher and lecturer at the 
Department of Social and Cultural Anthropology 
at Goethe-University Frankfurt. Her work 
focuses on historiography and practices of 
the past in the present with special regard 
to poetics and politics of commemoration 
and celebration in Africa and Madagascar. In 
her more recent research she is particularly 
interested in entangled histories and heritage 
of Africa and Europe, their (non-)representation 
in public places and public history, as well 
as unofficial and alternative narratives. 
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Ippolyti Kakava - Classics

Οὐῖς αοός| αῖαι ὸν ἰόνα αέων Αἰισί: 
Cleaning Evidence for the Egyptians 
status in Ptolemaic Alexandria

The ‘cleaning’ context is undoubtedly 
an ambiguous term that covers 
a wide field of research. Since 
‘cleaning’ practices are also rooted 
in social norms, my survey examines 
the social urban gentrification of 
Ptolemaic Alexandria during the reign 
of Ptolemy II, Philadelphus. I refer 
to demotic records, archaeological 
evidence and Egyptian texts along 
with a contemporary literary text 
concerning the population of 
Alexandria (Theocritus’ Idyll 15th). 
During Ptolemy’s reign, 283-246 
BC, the civilisation in Alexandria 
was considered multicultural and 
multinational. Although Alexandria 
had no ancient roots as a Greek 
city, the status of a specific group 
of Greeks had been dominant 
among not only the foreigners but 
also the native Egyptians. As far as 
the literary context is concerned, 
Theocritus highlights two migrant 
women who meet each other 
to attend Adonia, a feast that 
Queen Arsinoe II has organised 
to honour Adonis’ cult. During 
their discussion, they talk about 
the soldiers in the streets, about 
Ptolemy and his attempt to reduce 
the crime, namely the Egyptians 
beguilers. The literary indications 
concerning the classification of 

population pose questions on 
whether internal Ptolemy’s policy 
contributed to Egyptians’ absence 
of status comparing to Greeks or 
whether it was a literary convention 
and reflected the poets’ agony 
to compensate their sponsor’s 
generosity and protection. My inquiry 
on a primary level tends to identify 
the fundamental content of status in 
Ptolemaic Alexandria that seem to 
appear in fifteenth Idyll. On a second 
level, it aims to investigate how 
Theocritus handles this concept for 
his own benefit or as a general notion 
of the cross-cultural transformation 
of this Ptolemaic Polis overall.

Ippolyti Kakava received her BA in Classics 
from the Department of Philology at the 
Aristotle University of Thessaloniki. After the 
graduation, she started her MA Program in 
Classics at the University of Ioannina. During 
her MA studies, she lectured for a semester on 
“Introduction to Ancient Greek Language” at 
the Department of Philology at the University 
of Ioannina in a “Program for Academic 
Teaching Experience for young MA students”. 
This term, she is going to present her Master 
Thesis “A Commentary on Theocritus’ Idyll XV” 
at the University of Ioannina. Her research 
interests are Hellenistic poetry, Papyrology, 
Textile production, Egyptology and general 
classical studies both in Greece and abroad.
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Chrischa Venus oswald

Mother Tongue (2013)

2-Channel-Installation, HD Video, 
sound, b&w, 4.10 Min. (Loop)

MOTHER TONGUE is about the very 
special relationship between mother
and daughter and about reclaiming 
our animal heritage. It is also about
exploring our senses in a different 
way and (re)discovering actions 
beyond their societal interpretation.
Cats and other animals lick the faces 
and bodies of their kids and vice versa
to show their love and also as a 
cleaning ritual. A ritual that also 
means legacy. The cat has always 
been seen as an animal connected 
to motherhood and is a creature 
associated with women as myths, 
stories and images show. I was 
interested what happens if this 
behaviour is transferred into the 
human world. As licking often 
has a sexual connotation in our 
society it seems odd and maybe 
almost incestious what is basically 
an act of purity. Only as society 
is influencing and restricting 
our thinking and behaviour we 
suppose there´s something wrong. 
That arises the question how strongly 
we´re influenced by codes of conduct 
that determine how we read gestures. 
It shows how difficult it is to 

overcome notions of how things are 
and should be.
One might be confused what to 
do with this image as then again 
it´s neither sexual nor a common 
portrait of mother and daughter. 
With its ambigous, blurred or 
confusing message it refuses to be an 
economic picture and wants us to 
reflect on it. Other than e.g. 
depictions of mother and daughter 
do in commercial clips or 
advertisments. Eventually in its simple 
form it is a complex nexus of 
performance, mother-daughter-
relationship, society´s expectations, 
fears and affection.

Chrischa Venus Oswald finished her Fine Arts 
studies at the University of Art and Design 
in Linz (A) with a diploma with honour in 
2011. In 2007 she was awarded the Diesel 
New Art Award Austria for Photography.
Chrischa´s work got exhibited and screened in 
groupshows at various national as well as in-
ternational institutions amongst others Palazzo 
Strozzi in Florence, Villa delle Rose (MAMbo)/
Bologna or also soloprojects (in London, Bari 
and Linz) and is included in private collections 
like the video collection of Manuel de Santaren.
She is very interested in relationships, forms 
of communication as well as the human 
condition/existential issues and thresholds of 
emotions and behaviour. She is often, but not 
solely, working with photography and video. 
Much of her work is based on performative or 
narrative concepts tied to personal experiences, 
myth(ology) and specific knowledge or 
stories she comes across through research.

ArTIsTIC ConTrIbuTIons
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Mia bencun

bruise 13 (2017)

Glass, latex, copper,aluminum 
Size: 100 x 70 cm

The latex-pieces react with the 
copper and begin to develop brown 
and green patina stains where the 
materials touch. The copper imprints 
a shadow of itself onto the latex. 
The objects are fragile and of limited 
durability. Each work expires at 
a different speed in its own way. 
Objects are born and die, just 
like animals and humans. Copper 
and UV rays damage the sensitive 
latex cast. It begins gradually and 
uncontrollably to tear or darken. The 
expiration cycle requires a renewal 
of the works by repairing castings. 
Throughout the eternal restoration, 
new forms and compounds develop 
which in turn produce residues.

Mia Bencun, born in Lagos, Nigeria, lives and 
works in Offenbach where she studies art at 
the Hochschule für Gestaltung. She recently 
received a scholarship from the Johannes-
Mosbach Stiftung in 2016 as well as the second 
place in the German-French Contemporary 
Art Rotary Art Prize 2016. Recent exhibitions 
include: Blockadia*Tiefsee 3, Kunstverein 
Freiburg, Freiburg, 2017; Blockadia*Tiefsee 
2, Banksy, Offenbach am Main, 2016; 
Blockadia*Tiefsee 1, CLB, Berlin, 2016,
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Wagehe Raufi

in between contemporary 
stones (2016)

LED panel, steel structure, agar agar, retention 
granules, ink, pigments, diverse sculptures

Over the past two years, I have 
worked with the materials agar 
agar and water retention granules. 
I primarily studied cross-reactions 
of the granules with different other 
liquids, jellies, colours, foods, waste 
materials etc. I have observed how 
these change in such a combination 
over the course of time and when 
subject to different temperatures 
and other external factors. 
For my objects, I recycle things 
that have formerly been part of my 
environment. The element water 
integrates into my practice as a kind 
of memory storage medium but 
also as a material that gives form 
and makes the fusion of all kinds 
of matters possible. The addition 
of water to the mix triggers such 
a process. Water makes materials 
come to life temporarily. In the final 
stage, the formerly changeable and 
transforming objects have become 
static and dry lumps. Their matter 
is no longer clearly definable but 
instead tries to become formlessness. 
The products of this process are no 
longer in my control and develop 
their own dynamics. They cannot 
be positioned at either end of 
the field, being neither dissolved 

form nor intentional form. I intend 
to gain more control over these 
objects. Questions for me are, for 
example: how do conditions in a 
space influence the materials or 
how can the materials influence 
the space? Which materials can 
function as carriers and which 
materials take on hybrid forms? 
My approach here is very much 
researching and experimental. 
Questions remain, which I try to 
contextualise with the help of 
materials that allow me to speculate. 
For the workshop, I would like to 
create small objects and surfaces 
that interact with electronic waste 
(the interiors of electronic devices) 
and chains, grids, ropes (elements 
that create borders in a space). The 
combination of these materials allow 
a chain reaction between apparently 
functional joints: a contruction and 
hybrid being of undefined time.

Wagehe Raufi studies at the Hochschule 
für Gestaltung Offenbach. Recent 
exhibition contributions include: 2017, 
Videonale.Parcours, Videonale_Bonn;
2017, blockadia•tiefsee, Kunstverein_Freiburg; 
2016, Timetable_Timetable, Tiefsee, Offenbach.
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Andreas Koch

Duschvorhang (shower curtain) 
(2005/2015)

aluminium frame,  two C-Prints á 300 × 180 cm, 
brackets. Size: 180 × 80 × 80 cm

Duschvorhang (Shower Curtain) is 
a photographic work from 2005, 
which Andreas Koch updated to 
a sculptural format in 2015 for an 
exhibition Brünn, Czech Republic. 
Both photographic prints with a 
width of three meters each are a 
1:1 replica of two sides of a shower 
curtain. They differ quite noticeably 
insofar as the exterior only shows 
a floral pattern while the interior 
shows significant signs of wear 
and tear. The work is a reflexion on 
what image and photography can 
be and at the same time a poetic-
humorous analysis of our everyday 
life. The three-dimensional version 
of the work becomes a photographic 
sculpture which, when examined 
more closely, reveals details that 
border on the unpleasant. 

Andreas Koch is an artist, graphic designer and 
editor of the magazine ‘von hundert’. He was 
born in Stuttgart in 1970 and has been living 
in Berlin since 1992, where he studied fine 
arts at UdK with Dieter Appelt and Christiane 
Möbius until 1998. He was awarded with the 
‘Berliner Arbeitsstipendium des Senats’ twice 
(2000, 2011), as well as with grants by the 
Kunstfonds Bonn (2008) and Kunststiftung 

Baden-Württemberg. He has exhibited widely 
in- and outside of Berlin. Haus am Lützowplatz 
presented an overview of his works in 2015. 
Since 2006, he is an editor and author of the 
art magazine ‘von hundert’. The magazine, 
which offers state-of-the-art critique of the 
Berlin art scene, was founded together with 
Kito Nedo and is currently co-managed with 
Barbara Buchmaier. (www.vonhundert.de)
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Kerstin Gottschalk

Mehl, salz und Wasser zu einem 
Teig verarbeitet und auf die spie-
geloberfläche aufgetragen, Größe 
variabel (2017)

Flour, Salt and Water as a processed dough, 
applied to a mirror surface, Various sizes (2017)

I am interested in transitional spaces; 
the location where the space of the 
real transforms into a different level 
of meaning that can be experienced 
sensually and therefore becomes a 
space of presentation. I intend to 
keep only a fine borderline between 
the space of the real and the space 
of presentation. It is at this border 
where my work takes place. I work 
with simple materials and reduced 
aesthetics. Within the performance 
of actions such as the pouring of oil 
and colour, the presentation of a 
stack of cut paper or a mirror covered 
in dough, the object, the image 
and the installation take shape.

Kerstin Gottschalk, born 1971 in 
Mönchengladbach, lives and works in Berlin 
and Frankfurt am Main. She completed her 
studies in painting at the Kunsthochschule 
Berlin Weißensee as a master student of 
Katharina Grosse in 2007. Since 2005, she 
has had several individual exhibitions and 
was featured in different group shows. From 
2005 to 2007, she managed the studio of 
Elmgreen & Dragset. From 2012 to 2015, 
she assisted Katharina Grosse. In 2014, she 

received the Villa-Serpentara-Stipendium 
from the Akademie der Künste, Berlin. 
Since 2009, she has regularly taught at art 
academies. Since February 2016, she holds 
the chair for painting and graphic art at the 
Instiut für Kunstpädagogik, Johann Wolfgang 
Goethe-Universität Frankfurt am Main.
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nikolaus Kockel
Robert Schittko

Performance (2017)

Cleaning is a process that separates 
value and dirt. As such, it forms a 
constituting act for human existence 
and sits at the core of our human-
made environment that we inhabit 
today. Modern and postmodern 
art has been interested in the 
fringes of this habitat for decades. 
Things that have been regarded as 
valuable transition to their ‘other’ 
which is dirt. This interest has 
been deepened throughout the art 
history of the twentieth century, 
resulting in dust sculptures and 
excrement paintings. In this regard, 
the practices of some artists can 
be regarded as complementary to 
cleaning practices. Rather, they mean 
systematic pollution. On a societal 
level, art has proven to be a really 
efficient omnivore, who by means 
of her discursive power and the 
speculative nature of the art market 
manages to turn discards into money 
again. She proves to be a true, better 
alchemy, which can procude gold 
(-value) without adding lead but 
instead is satisfied with dirt. In our 
performance, we want to approach 
this chain of value creation ironically. 
Disguised as cleaning personnel, we 
collect the dirt of the first workshop 
day and seal it into epoxy resin. 
A diamond cremation turns plain 
carbon residue from a cremation by-

product into an eternal, shiny object 
of remembrance of a loved person. 
We will take the same approach to 
the ephemeral, the leftovers, refuse 
and waste of academic exchange 
and produce dishwasher tablets 
that conserve this refuse. These 
jewels will then be for sale at the 
opening night and therefore increase 
in value as upcycled artworks. 

Nikolaus Kockel studies at the Hochschule 
für Gestaltung Offenbach. Recent exhibition 
contributions include: 2017 „videonale 
art parcours“, Bonner Kunstverein, Bonn, 
2016 „off we go“, „Monat der Fotografie 
Berlin“ Satellit Berlin, Berlin, and „grün“, 
Galerie Martina Detterer, Frankfurt am 
Main. In 2016, he was awarded with the 
Prize of the Deutsche Börse Photography 
Foundation: “I have no idea how i could get 
that lost - Aokigahara”, shown in Frankfurt
am Main. 

Robert Schittko studies at the 
Hochschule für Gestaltung Offenbach. 
Recent exhibition contributions of 2016 
include: Future Nomads, Berlin
2x1, Offenbach, Performance, But He-
roes often Fail, Hildesheim. 
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VENUES

Keynote, June 8th
Campus Westend | IG-Farben-Haus 
Ground floor | Room 411
Norbert-Wollheim-Platz 1 | 60323 Frankfurt a. M.

Public Transport
U 1,2,3,8 | Station: Holzhausenstraße (10min walk)
Bus 64, 75 | Bus Stop: Bremer Straße
Bus 36, 75 | Bus Stop: Uni Campus Westend
Information on: www.rmv.de 

Workshop, June 9th-10th
Guesthouse
Frauenlobstraße 1, 60487 Frankfurt a. M.

Public Transport
U 4 | Station: Bockenheimer Warte (10min walk)
Bus 32, 75 | Bus Stop: Ditmarstraße
Information on: www.rmv.de 



ACCOMMODATIONS

Hotel West an der Bockenheimer Warte
Gräfstraße 81 | 60486 Frankfurt a. M.
T: +49 (0)69 2479020
www.hotelwest.de

Public Transport
U 4 | Station: Bockenheimer Warte
Bus 32, 36, 50, 75 | Bus Stop: Bockenheimer Warte

Hotel Palmenhof
Bockenheimer Landstraße 89-91 | 60325 Frankfurt a. M.
T: +49 (0)69 7530060
www.palmenhof.com

Public Transport
U 4 | Station: Bockenheimer Warte (5min walk)
Bus 36, 50, 75 | Bus Stop: Palmengartenstraße
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Thursday, 8th June 2017
(Cam

pus W
estend, IG

-Farben-Haus 411)

06:15 PM
 

U
lrich Veit (Leipzig) - Archaeology and

 
Cleaning: Som

e reflections on the
  

archaeological process

Friday, 9th June 2017 (G
uesthouses)

09:15 AM
 

O
lli Lagerspetz (Turku) - 

 
How

 is Dirt Possible?

 
session 1 / Places and Contexts

10:00 AM
 

Ann O
lga Koloski-O

strow
 (W

altham
/M

A)
 

CARPE Dirt, Disease, and Detritus:
 

U
sing Rom

an Sanitation and its Value
  

System
 to Address Current Issues

 10:25 AM
 

Georg Cyrus (Berlin)
 

Em
ic perspectives on cleaning in

  
archaeology

10:50 AM
 

Isabel Bredenbröker (Frankfurt)
 

Cleaning and lack thereof: Pow
er struggles

  
and m

odernisation beyond the m
ortuary 

 
cycle in an Ew

e village

11:15 AM
 

Discussion

 
session  2 / o

bjects

01:00 PM
 

Astrid Lindenlauf (Bryn M
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r/PA)
 

Tw
o Sides of the Sam

e Coin: Dirt and 
 

cleanliness in ancient Greek sanctuaries
  

and sett
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ents

01:25 PM
 

O
rit Sham

ir / Alisa Baginski (Jerusalem
)

 
“Don’t throw

 them
 aw

ay” – Reused Textiles
  

from
 the Rom

an Period till the M
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Period in the Land of Israel

01:50 PM
 

Catrin Kost (M
unich) - The gender of 

 
personal hygiene in Zhou-dynasty 

 
China (1045-256 BCE)

02:15 PM
 

Réka M
ascher-Frigyesi (Frankfurt) - 

 
Deaccession of sacred objects from

  
m

useal stands on the exam
ple of taonga

 
 M

aori in N
ew

 Zealand

02:40 PM
 

Discussion

 
session  3 / bodies

03:45 PM
 

Jeanine Dağyeli (Berlin) - Im
purity and

 
 purification: m

ulti-layered conceptions
  

of cleaning in Central Asian burial rituals
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Ainsley Haw
thorn (N

ew
 Haven/CT) - Body

  
Cleaning, Social N

orm
s and Value in the

  
Epic of Gilgam

esch

04:35 PM
 

Cora Gäbel (Colonge) - W
ashing the Soul: 

 
Ritual Purification in India

05:00 PM
 

Discussion

06:00 PM
 

Art Exhibition
 

(Guesthouse Ditm
arstraße)

saturday, 10th June 2017 (G
uesthouses)

 
Session 4 / Social Practices

09:30 AM
 

Claudia Liebelt (Bayreuth) - Becom
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Becom
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s, Practices, and 
 

N
egotiations of Bodily Cleanliness in Istanbul 

 
Beauty Salons

09:55 AM
 

Sebile Yapici (Frankfurt) - Shaking the 
 

Tablecloth

10:20 AM
 

Brigitte Steger (Cam
bridge) - Rubbish! 

 
Disposing W

aste and N
egotiating 

 
Com

m
unity in Japan

10:45 AM
 

Jane Kreiser (Darm
stadt) - The phenom

enon
  

of ‘Cleaning’ in Archaic Sanctuaries
  

(700 - 500BC) - Aspects 
 

of dam
aged Architectures

11:10 AM
 

Discussion

 
Session 5 / Politics

01:00 PM
 

Stefan Solleder (Berlin) - Dirt, Stains,
 

Cleaning, and Purity: The (U
n-Intended

 
Consequences of the Replacem

ent, Erasure,
 

Defacem
ent, and (N

on-)
 

Restoration of N
orthern Irish W

all M
urals

01:25 PM
 

Robinson Peter Kräm
er (Rostock) - The 

 
cleaning of a political system

. O
bliterations, 

 
burials and ‘re-uses’ of palaces and seats of 

 
pow

er. A case study on Central Italy 
 

(7th–5th centuries BCE)

01:50 PM
 

M
areike Späth (Frankfurt) - Cleaning up the 

 
past

02:15 PM
 

Ippolyti Kakava (Ioannina) - Ο
ὐῖς αοός| 

 
αῖαι ὸν ἰόνα αέω

ν Αἰισί: Cleaning Evidence 
 

for the Egyptians Status in Ptolem
aic

 
Alexandria

02:40 PM
 

Discussion

03:45 PM
 

Final Discussion


